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still. no argument for placing the source of memory anywhere but in the soul. In
a blend of wine and honey, any sweetness in the mixture would be due to the
presence cf the honey. In the same way, in the case of the body-soul "mixture®,
the power of memory within the organism would result not from the mere mixture
but from the essential attribute of one of its ingredients, the soul. DNor can
it be argued that the body is the cause or means whereby the soul acquires the
faculty of memory. For the impressions (tugoi) conveyed to the soul by means of
bodily sensation are purely mental, even though based on sense-experience. Thus
it is difficult to see what possible assistance it could give as a means of
retaining them in the memory. In fact, so far from being a source of memory, the
body tends, because of its shifting and changing character, to be rather a cause
of forgetfulness, a veritable "River of Lethe'. Thus we may quite safely
conclude that it is not in any way involved in the process of remembering. This
is a purely mental function and the exclusive province of the soul.

In conclusion, it would be relevant to touch upon one final theme, the fate
of the lower aspects of the soul after bodily death. We would expect that since
the soul has a tripartite character during life, death would bring a dissolution
of the elements that compose it. Certainly, the soul that is emancipated from
all bodily influences, would lay aside those aspects of itself that it had
acquired on entering the body. Souls less "*pure® might retain them longer. But
Plotinus is convinced that not even the lowest phase of the soul can ever perish
as long as its source continues to exist. (IV.7.1h.) Admittedly, the phutikon
must leave the body when life is extinct, though it lingers for a brief time after
deathe But though it loses all connection with the individual in whom it resided,
it is not annihilated. It returns to its source in the World Soul and eventually
becomes the principle of physiological life in some other organism. In this way
Plotinus explains the phenomenon of life arising in the carcase of a dead animal.
The soul that animated the animal?s body is no longer present, since that
particular body is no longer receptive of the life force. But the decayed matter
has now become suitable material for some other form of life, and "since soul is
nowhere lacking', the carcase is again ‘f'ensoulled® (IV,3.8.$ The other powers
of the embodied soul, sensation, desire and feeling, are also discarded on the
death of the body, or, to be more precise, they merge into the higher phase of
the soul.s The discursive faculty merges likewise, for though it has never been
in direct contact with the body, nevertheless, it exists in order to pronounce
upon the sensations experienced by the living compound. Thus when the compound
is dissolved, it has no further justification for its existence. It therefore
unites with Nous and loses its distinct identity. When the body is laid asidef!
Plotinus says, "all powers merge into one soul%. (IV.9.3.) This remark only
applies, however, to souls that have been completely purified. The soul that
fails to divest itself of bodily associations is punished for its attachment by
reincarnation. When it can, Plotinus says, the soul stands outside the realm of
coming-to-be and abides with the Universal Soul, for the true awakening of the
soul is not with the body, but from the body. But before this complete
emancipation can be achieved, it must purify itself through a series of reincar-
nations. Thus some souls only take a temporary bow from the stage of life,

Soon they are back again in different roles and different costumes. Others, how-
ever, leave the scene never to return. For them death is a complete laying

aside of the body; they have made positively their last appearance. (III.2.15.)
Or to change the metaphor, death may be either a final awakening from a sleep
that will never recur, or simply a temporary awakening which is simply a prelude
to falling asleep again, but in a different bede (III.6.6.)
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Plotinus® belief in reincarnation, which he seems to have taken seriously,
shows up the more Platonic strain in his approach to the body-soul problem, Here
he tends to stress the ill effects the body can have on the soul, and elsewhere,
in language reminiscent of the Phaedo, he complains of the way in which the body
impedes thought and fills the soul with its follies. Following the Timaeus, he
observes the evil consequences for the soul of a defective bodily constitution;
and from the Republic he takes the illustration of the sea-god Glaucus who
represents the soul weighed down and encrusted with alien matter. Plotinus?®
attitude to the body is not, however, consistently hostile., Admittedly the story
told by his pupil Porphry (Vita Plotini I.) that Plotinus refused to sit for his
portrait because he was ashamed of being in the body, shows him in an ultra-
Platonic mood. But one wonders if this was the reason Plotinus actually gave or
simply the ascetic pupil?s interpretation of his master?s motive. What Plotinus
actually said, according to Porphyry, was that he did not want to transmit an
image of an image to posterity, and perhaps this was intended humourously. At
any rate, an attitude of unmitigated hostitlity to the body is quite out of
teeping with the tone of Plotinus?® treatise against the Gnostics. (II.9.) Here
he vindicates the visible creation as an expression of the powers of the soul
and roundly criticises the Gnostic dualism which condemns the bodily and the
material and declares the world to be the creation of an evil Demiurge. For in
fact, a hostile attitude towards the body is incompatible with Plotinus?
philosophy as a whole. Body, no less than soul, is a necessary consequence of
that process of evolution whereby the powers of the Absolute Unity are unfolded
and manifested in Creation. If body is less perfect than Soul or Mind, this is
simply because it is further from its source than they, not because it is in-
herently evil, Nor has it any real power for evil over the soul since the soul
is in its essence, incapable of sin, (anamart®tos). Admittedly, by contact with
the material world, the soul may acquire the stain of evil if it consents to the
desires and demands of the body. But evil belongs only to the compound of
body and soul, not to the soul by itself. (I.l.19.) In any case, it is possible,
even when in the body, to avoid evil; the mere fact of embodiment is not
necessarily a degradation. "We may care for that which is below us without
ceasing to abide in the highest and best®, (IV.8.2.)
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